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There is, I am told, one thing that even God cannot do. He cannot change 
the past. For that he needs the historians. 

I-  lie piiriiary purpose of this symposium, as I undersiand it, is to review 

critically the three-volume history of Mennonites in Canada, and particularly 
my recently publisl?ed work dealing with the period from 1939 to 1970.' The 
second major objective is to discuss the direction which future Mennonite 
historical research and writing should or might take.' 

My work is certainly not the last word on any subject. I hope, however, that 
it will serve as a catalyst leading to further, more detailed, perhaps different 
and better historical research and writing. In spite of its intimidating size, my 
book really provides only a general outline of the complex and diverse 
experiences of Canadian Mennonites after 1939. I tried to provide some 
supporiing detail, but 111uch more can, and no d o ~ ~ b t  will, be said and written 
about a period in which our peoplc experienced exceptionally rapid change. 

The Mennonite story which I have written is really a merging of hundreds 
of thousands of stories or voices. Every Canadian Mennonite, each family, 
congregation or community, and every migration group has its own story.3 And 
a reading of the numerous biographies, autobiographies, congregational and 
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institutional histories, or of the extensive primary documentation in our 
libraries and archives, does not immediately indicate how all these voices can 
be blended into a common history. The available materials, in fact, seem, at 
least on first reading, to point in every possible direction. Perhaps it is 
unjustified arrogance, but historians try very hard to create some order out of 
the often unordered and unstruct~~red evidence available to tlieni. Some of the 
most intense discussions by the authors and members of reading committees in 
the writing of the three volumes of Mennonites in Canada f o c ~ ~ s e d  on the main 
themes or interpretations of each volume. There were divergent views, but 
eventually separation was identified as tlie main theme of volume I .  Canadian 
Mennonites, it was argued in that volume, wanted to establish their own rural 
communities and congregations, separated as much as possible from the rest of 
Canadian society. That separation was never complete, and when looking for 
the appropriate sub-title it was suggested that it would be most accurate to say 
this was tlie history of an "almost" separate people or of a people who sought 
but never quite achieved ~ e p a r a t i o n . ~  Separation, real or hoped for, thus 
became the central theme and provided the conceptual framework for that 
volume. 

The main theme and sub-title of the second volume, covering the period 
from 1920 to 1940 is "A People's Struggle for Survival." Mennonites already 
living in Canada in 1920 struggled to survive as communities of faith separated 
from the outside world, while those migrating from the Soviet Union to Canada 
in the 1920s had seen their cherished communities and churches destroyed. For 
them the struggle for survival amidst the turmoil of revolution, civil war and 
collectivization in the 1920s, and a disastrous economic depression in the 
1930s, was more basic and desperate. Survival, individually, as communities, 
and as a people, was the theme around which the information and interpreta- 
tions in Volume 2 were arranged. 

The search for a central or unifying theme for volume 3 was, for me, the 
most difficult aspect of the work. In all the earlier work I had done, other 
historians had already established basic conceptual frameworks or interpretive 
models. My work in part confirmed, in part altered, and in part filled in details 
related to tlie conceptual frameworks developed by others. That was not the 
case when dealing with recent Canadian Mennonite history. As already 
indicated, recent Canadian Mennonite history seemed to point in many 
different directions, while much of the theoretical literature in ethnic studies 
and in non-Mennonite church and religious histories seemed inappropriate. 
Indeed, in some of the theoretical literat~tre the Mennonites are identified as 
notable exceptions to the general interpretations ~ f f e r e d . ~  

Before Frank Epp's illness and death we talked of writing four, not three, 
volumes. Volume three, as then envisioned, would take the story from 1940 
either to 1960, or to the creation of MCC Canada in 1963, or to the Canadian 
Centennial of 1967. We thought of a title something like "Beco~iiing Canadi- 
an." Volume 4 would cover the period from either 1960, 1963, or 1967, to the 



bi-centennial of Mennonites in Canada which was celebrated in 1986. We 
tho~lght the central theme of that volume might be "The End of Separation."" 

That plan was not implemented. Instead, it was decided to extend the time 
period and to make Volume 3 the last one in the series. One reason for these 
decisions was the fact that we could find no single decisive date, but rather a 
series of events spread over seven or eight years, marking a change or a turning 
point in post-World War I 1  Canadian Mennonite history. It was also thought to 
be much more difficult to interpret recent controversial events in which we as 
authors, and particularly Frank, had been directly involved. 

After Frank's death I began work on volume 3 with the "End of Separation" 
conceptual framework. I thought the central therne of post-World War I1 
Mennonite history would be assinlilation which took different patlwand along 
which various Mennonite groups moved at different speeds. The result, for all 
but tlie most traditional Mennonite groups was the loss of the most obvio~ls and 
distinguishing aspects of a colnmon Mennonite identity, and the end of unique 
Mennonite religious and secular aspirations which were significantly different 
from those of oth& Canadians. 

Early in the course of my research, but not related to that research, my wife 
and I visited the Middle East. The delta or estuary of the great Nile River is 
hundreds of miles wide. It has numerous constantly shifting sand bars and large 
densely settled islands. It is impossible to determine where the river ends and 
the Mediterranean begins. In some places the flow of the river is still 
discernible, but in others, which may be filrther upstream, tlie water is already 
salty with no discernible flow. That, I thought, provided a model for recent 
Canadian Mennonite history-gradual assirnilation into the larger Canadian 
society through numerous channels, each of which for a time retained traces of 
the old Mennonite .identity, but then became more diluted as it progressed 
downstream. So I tried to chart the particular channels through which the 
separation of different Mennonite groups from the outside world was ended. 

All went reasonably well while I was working on the wartime and 
immediate post-war period, but it became increasingly difficult to fit Canadian 
Mennonite experiences of the late 1950s, and particularly those of the 1960s, 
into an assimilationist model. The end of separation through ~lrbanization and 
integration into Canadian society was accompanied by a remarlcable and 
dramatic, but also in some respects new, assertion of Mennonite values and 
identity, some of which had been neglected or forgotten in the old rural 
enclaves. The tilain outline of the story, it seemed to me, was not simply the end 
of separation, but rather one of transformation in which Canadian Mennonites 
accomnlodated tlieniselves and became active participants in Canadian life, 
while not only retaining, but in many cases strengthening and redefining their 
own radical Anabaptist heritage. That became the conceptual frameworlc 
around which Volume 3 of Mennonites in Canada was event~lally written. It 
tells the story of a people transformed, focusing in part on the end of 
separation, but placing greater emphasis on the preservation and strcngthening 
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of Anabaptist and Mennonite beliefs, values and practices which made it 
possible for the majority of Canadian Mennonites to leave their partially 
isolated rural communities without losing the most cherislied aspects of their 
unique heritage as a people. 

The writing of a coniprehensive history of Mennonites in Canada began 
thirty years ago. In the intervening years Canadian historiography has changed 
significantly, but in a manner reminiscent of Stephen Leacock's noble knight 
who jumped on his horse and rode madly off in all directions. One commenta- 
tor lias noted that "Canadian historical inquiries are ramifying in a hundred 
directions at once, and therc is no co-ordination among them."' Some general 
trends can, however, be identified. There has, for example, been m~1c11 
criticism of works which focus on the life and times of the elite, influential and 
powerful members of society, but say little or nothing about the experiences, 
suffering and hardships of the poor, the downtroddcn, and simply the great 
majority of undistinguished ordinary people. Too much history, it has been 
charged, is written "from the top down." More should be written about the 
accomplishments, aspirations, problems and experiences of those at the 
bottom of s o ~ i e t y . ~ T h o s e  trying to do this sometimes refer to their work as new 
history or new social history. They have found that most of the available 
traditional library, archival and documentary sources were created for and 
used mainly by elites. New and different, non-conventional sources, such as 
oral interviews, diaries and letters of ordinary people, provide different 
insights than documents of state, institutional records, and the papers of elites. 

With the help of evidence from non-conventional sources the new social 
historians seek to explain how historical events were experienced and under- 
stood by the underprivileged, the oppressed, the poor and exploited, and 
simply ordinary people. The new social historians are also keenly interested in, 
and try to explain, why and how the poor and oppressed are kept in their 
subordinate positions and how the elites safegcard their privileged positions. 
Oppression and exploitation are the most important themes in much of their 
writing. Four factors have been identified as being especially important and 
effective instruments of oppression and exploitation. These are class, gender, 
race and ethnicity.' 

The three volumes of Mennonites in Canada, as outlined above, are 
obviously not focused primarily on class, gender, race and etlinicity as 
instruments of oppression and exploitation."' On the basis of the evidence 
available to me it seemed clear that the themes of oppression and exploitation 
fit neither the experiences of Canadian Mennonite elites nor those of ordinary 
Mennonites. Those themes, and more generally the approaches of the new 
social historians are, according to one tho~lghtful commentator, "more likely 
to raise painfill questions of guilt and grievance rather than provide positive 
perspectives on the major currents of national life."" 

The main themes of all three volumes of Melznonites in Cnnnckr, were 
admittedly enunciated most clearly by individuals, often younger people, who 



rose to leadership positions in the late 1950s and in the 1960s. These were the 
people who redefined, reinterpreted and tried to apply historic Anabaptist and 
Mennonite ideals and valjues to new urban and professional environments. 
They sometimes faced stiff opposition, often from leaders intent on preserving 
separatist rural ideals, but eventually many of their views were Inore widely 
accepted. 

A valid criticism of most older histori,es is that they pay too little attention 
to tlie experiences of ordinary people. That was a concern I tried to address.'" 
Scattered throughout the book are stories of ordinary people, the most obvio~ls 
being the eight short stories of Mennonite young men who entered alternative 
or military service during the war. Similarly, the story of what seemed to be a 
typical Mennonite refiigee family, and the reminiscences of an ~lndistin- 
guished missionary, were included in an effort to ensure that the voices of 
ordinary people were heard, not only those of the leaders. Special efforts were 
also made to include the lives of neglected  TOL LIPS. TIILIS, while trying not to 
ghettoize the disc~lssion of women, more detailed accounts of their activities 
and experiences are included. Similarly, in the discussion of Mennonite young 
people's responses to evangelistic campaigns, I tried to include both tlie stories 
of those who had positive life-altering experiences, and those who experienced 
those campaigns as emotional and spirit~lal abuse.I3 

Arguably, not enough material dealing with often neglected groups is 
included in  the book. There should be more detailed studies, but constraints of 
space and the imperative of effectively presenting a central theme, made the 
inclusion of additional material on neglected groups, or the elimination of 
material on the elites, difficult. The primary objective was to offer a coherent 
and carefillly documented general interpretation of the Canadian Mennonite 
experience. Material directly relevant to that primary objective was given 
priority over more detailed material related to neglected groups, subordinate 
themes, and tangential topics. Other scholars wil! now review, e\/aluate, and 
test the general conceptual framework. There will, I hope, be many new 
studies, including those by new social historians, which will fill in gaps and 
correct errors and omissions. 

The neglect or inadequate coverage of ordinary people's voices-the poor, 
tlie exploited and the oppressed-is only one of the problenis associated with 
tlie writing of history within a broad concept~lal framework. In numerous 
instances the individual stories are only told in an incomplete form. Very few 
individual, congregational, institutional or group stories are told in their 
entirety. Bits and pieces, and occasionally larger portions of individual stories, 
are fitted into tlie larger story or interpretation of the book. Thus, problems in 
one congregation may be used to illustrate an aspect of leadership problems 
with whicli most Mennonire congregations had to deal. Likewise tlie success of 
a few entrepreneurs is cited as evidence supporting general statements about 
the flowering of Mennonite ~lrban entrepreneurship. The book is not, however, 
an encyclopedia. Those looking in the index for infomiation on specific 
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leaders, congregations or events, will not find it a conipreliensive refercnce to 
personal or institutional biographies. Attempts to do that inevitably took me 
off on tangents wliicli seriously disrupted tlie flow of tlie main story line and 
took me outside the main interpretive framework of the book. There is 
consequently some significant distortion and unfairness. A leader playing a 
central role in a controversial incident may only be mentioned in that context, 
and therefore appear better or worse than the record of his entire career might 
suggest. Similarly, a congregation in which a particular issue created serious 
difficulties is likely to be viewed differently if only that issue is reported than if 
one were to write the entire history of tliat congregation. To illustrate, let me 
cite a few specific examples. Dr. Gerliard Lohrenz of Winnipeg was a highly 
respected Mennonite pastor, teacher and leader. But lie was also involved in at 
least two incidents where he took a position which now seems narrow and 
intolerant. Similarly, Rev. John G. Rempel, long-time Rosthern Bible School 
teacher, preacher and conference leader, wrote and p~~blisl ied several acrimo- 
nious and controversial articles which his brother insisted were some of the 
silliest things John G. Rempel ever wrote. Those unfortunate events marked 
important developments in the Mennonite community, and are covered in 
detail, but readers are likely to garner a more negative impression of those two 
men than if one were to survey their entire life's work. I t  will probably take a 
full-scale biography to balance any unfair portrayal in my book of these two 
and, no doubt, of many other individuals whose involvement in specific 
incidents is mentioned without extensive and detailed biographical informa- 
tion. 

Lohrenz and Rempel were influential leaders who sounded somewhat 
discordant notes in the situations described in the book. There were also, in 
virtually all the events described, discordant minority voices. Even where it 
can be demonstrated that congregations and communities moved in a specific 
direction, a good historian still has an obligation to ensure tliat all voices are 
heard and tliat people who read the book can say that their position was 
adequately and properly explained. 

One of  the minority voices came from the leaders and members of 
Mennonite groups which rejected the accomniodations made by the majority, 
and clung tenaciously to the old ways. Some of these groups, most notably the 
Old Order Aniish, liave been tlie subject of numerous acadeniic or scholarly 
studies. Indeed, tlie scliolarly research and writing devoted to the Old Order 
Amish now fills many library slielves, and in the last several years an 
impressive number of new works liave been published. In Canada David 
Luthey has created a marvellous library in Aylnier, Ontario. The materials he 
has gathered, and his wise counsel, provide unique insights into one ofthe most 
successful Anabaptist groups wliicli rejected accommodation with or assimila- 
tion into the mainstream of Canadian life. 

Some of the other traditional and conserving Canadian Mennonite groups 
are not as well served. Far from finding sympathetic interpreters in other 



Mennonite groups, these people have often been the object of uninvited 
Mennonite evangelistic activities which they regard as subversive. They lack a 
coherent theology of change, and have no well developed arguments to support 
their resistance to change. Most rejected or never a c q ~ ~ i r e d  the basic l ing~~is t ic  
and theological tools needed to explain and defend their position in ways that 
make sense to academics. The "wisdom of the world" is not for them. That 
makes it very difficult for us to appreciate their faith and li&estyles, both of 
which defy the logical ways in which most Mennonites gnvern their lives, 
congregations and communities. The matter is especially troublesome if, as 
with those Mennonites returning to Canada from Mexico, people sorrowfi~lly 
admit that the old ways, attitudes and beliefs have not met their expectations, 
and that the leaders lack the capacity to deal redemptivcly with seemingly 
unavoidable change. In my writing I tried to avoid harsh juclgements, but will 
not be surprised if some feel they are not well served in the book. 

Discussion of groups who abandoned all or some aspects of Anabaptist and 
Mennonite faith and life was also problematic. In many cases these were not 
people who forsook the Christian faith. Far from it. Many felt that the 
Anabaptist and Mennonite faith had become so encrusted with legalistic forms 
and practices that the essence of the faith was lost. In their quest for spiritual 
renewal some found in North American evangelicalism an emotional, life- 
altering conversion experience that seemed more meaningful than an ongoing 
Christian discipleship within traditional Mennonite communities. But some of 
the evangelicals had little ~~nderstanding of historic Anabaptist insistence that 
the radical discipleship of Jesus teachings should be applied to situations of 
military conflict, or to the more oppressive and exploitative aspects of 
capitalism and free enterprise, especially when faced with the threat of 
atheistic communism. For some Mennonites who embraced evangelicalism, as 
for the conserving groups, rational discussion seemed irrelevant. The evange- 
listic conversion of as many people as possible, rather than the more rigorous 
demands of ongoing Christian discipleship, were emphasized. That resulted in 
some acrinlonious debates between leaders committed to concepts of Anabap- 
tist and Mennonite discipleship, particularly in s i t~~at ions  of military and 
economic conflict, and those defending fundamentalist and evangelical posi- 
tions. Clearly, neither side was entirely right or entirely wrong, but the 
conceptual framework of the book made it necessary first to try to define 
historic beliefs, and then to discuss their relevance to the new situations in 
which Canadian Mennonites found themselves. The subsequent, often spiritu- 
ally rich, experiences of those who abandoned historic Mennonite insights are 
not discussed in my boolc. The f o c ~ ~ s  is on those who found thc Anabaptist and 
Mennonite heritage relevant in changing circumstances. 

I n  recent years several highly respected historians, especially the late 
George Rawlyli, have begun to interpret and serve as intermediaries between 
scholars and North American evangelicals.'" Some exclude fro111 their defini- 
tions of evangelicalis~n the noisier, more uncouth, anti-intellectual, and hatc- 
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niongeri~ig elements in North American Fundamentalis~n. '~ I tried to include 
these interpretations, but that was not the boolc's primary focus. Some will 
disagree with my focus, and perhaps find fault with a work wliicli basically 
views evangelicalism from an Anabaptist and Mcnnonite perspective. 

One concern expressed repeatedly as the n/Jennotzites in Cnnndn series 
proceeded, was that all Mennonite and Brethren in Clirist groups should 
receive attention. The story of those Russian Mennonites who came to Canada 
in the 1920s is more dramatic and tragic than that of the Swiss Mennonites, and 
the character of tlie Russian Mennonites sonieti~iies described as more aggres- 
sive, perhaps even arrogant. Both Frank Epp and I arc descendants of the 
immigrants of the 1920s, and we nat~irally have a special interest in the 
experiences of  our people. Frank Epp's years at Conrad Grebe1 College, and 
my sabbatical year spent there, in tlie midst of tlie Swiss Mennonite communi- 
ties, gave LIS greater understanding of  their experiences, and both of us 
benefitted from corrections of error and admo~~i t ions  for balance from Swiss 
Mennonite members on the Reading Committee. 

There were similar concerns by members of the smaller Mennonite confer- 
ences, and by others arguing that the Brethren in Clirist and the Hutterites 
should be included in the book. It is clear that each group's story could not be 
told. Their shared experiences with others was noted, as were notable unique 
developments in each g r o ~ ~ p .  But while the smaller conferences and groups are 
not ignored, they have not been given equal billing with the larger groups. 
Most of those groups have their own denominational histories. I liope my work 
provides enough information to show how each of the smaller groups fits into 
the larger Canadian Mennonite picture, but the details of their histories could 
not be included. Even the larger groups and conferences will find that the 
attention given them does not obviate the need for more detailed, and perhaps 
more introspectionist, histories. 

Among tlie various inter-Mennonite agencies MCC and MCC (Cafiada) 
receive much more attention that the others. In part that is due to my 
assessnient that they were, in fact, very important to a wide spectrum of 
Canadian Mennonites, and in part because MCC was most directly involved in 
intense debates that reflected the core of the ongoing Canadian Mennonite 
identity and witness. 

1 have tried to set a framework, or to trace the broad outlines of recent 
Canadian Mennonite history. As in the construction industry, it is difficult to 
build a house before a foundation is laid and tlie walls and the roof are framed. 
After that much detailed and finishing work is needed. 1 liope tliis symposiu~ii 
will test and evaluate the broad conceptual framework of tlie work, perhaps 
suggest necessary modifications, and then focus on the extensive detailed and 
finishing work that still needs to be done. 

There is one specific question which I liope can be addressed at tliis 
symposium. When the project of writing a history of Mennonites in Canada 
was first suggested, the vision was for a one-volunie historical overview 



suitable for use as a college-level textbook. It became clear that given the many 
~~nexplored or poorly covered aspects of Canadian Mennonite history, more 
detailed work was needed. Since then many have suggested that after Volume 3 
an update and single-volume condensation of the the three volume series 
should be undertaken. The University of Toronto Press i s  interested in 
publishing sucli a book, and I hope it will be possible to discuss whether this 
project should be pursued, and if so, how such a book should be prepared. 

All historical work is fragmentary and incomplete. Historians, in the words 
of the Apostle Paul, only see as through a glass darkly. They cannot see the 
whole picture, and sometimes they get even the more obvious and visible 
things wrong. Unlike God, who knows and understands the whole scope of 
history perfectly and therefore cannot change it, the best we historians can do is 
present OLIS incomplete and imperfect knowledge and understanding of the 
past, based on the best evidence we can find, with the hope that our critics will 
be rigorously honest, but also kind anc! understanding. 

' Frank 1-1. Epp, hlerrnotiites it1 Cnnndn. 1786-19-70: The Ilistorj~ a/' a Sepcrrote People 
(Toronto: Macmillan, 1974); A.lerrrrorri1es irr Carincln, 1920-1 940: i l  People's StrrrggIe./or S I I I . I ' ~ V N /  
(Toronto: Macmillan, 1982);T. D. Regehr,Ale~rrro~ritesirr Cnnncin, 1939-1970: A People Tronsf'ormecl 
(Toronto: U. Toronto Press, 1996). 

After the publication of Volu~ne 2 a special scliolarly conference was convened at St. 
Michael's College, University of Toronto, supported by the Mennonite I-listorical Society of 
Canada, the Multicultural History Society of Ontario and the Ethnic and Immigration Studies 
Progra~n at the University ofToronto. Academics from various disciplines were invited to report on 
the state of Mennonite Studies in their area of specialization. 1, together with Frank Epp, had the 
privilege of assisting in tlic organization of  this corlrerence, and in [lie subsequent editing of tlie 
papers which were published in tlie first issue of the Jotrrr~ctlo/'h~/er~rro~rite Sltricles (Vol. 1, 1983). 
Those papers were presented as "an introduciion to what we hope will be an exciting new phase of 
scholarly work in Mennonite Studies." T.D. Regehr, "Introduction,"Jorrrr~crl of'A~lerrr~o,rire Strtdies 
1 (1983). 9. 

Fourteen years have elapsed since that Toronto conference. Frank Epp died before he could 
con~plete tlie final volume in the series, and I was asked to do so. Much has changed in scholarly 
research and writing during tlie last 14 years. Scholars, again drawn liom many disciplines, will 
examine what lias been done, and reco~n~nend  what should be done in the fi~ture. It seems 
appropriate that their findings will also be published in the Jo~rrr~nl ol'Alerr~to~iile Sttrrlies. 

- A substantial, but airnost certainly incomplete, listing of the numerous published works 
pertilining to recent Mennonite history is given in the lengthy bibliography compiled in tlic writing 
of Volume 3. It was too long to be publislied in the book, but a copy lias been deposited in the four 
major Mennonite archival and research institutions and is also available on the internet at 
www.lib.~~waterloo,caimhsc.I~t~nl. 

'' I cliaircd the Reading Co~nmittees for tlic first two volu~iles. The information given here is 
incll~ded in the correspondence and minutes of  those committees, which will be deposited in the 
archives at Conrad Grebel College, University of Waterloo. 
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'' Mennonite resistance to Canadian assimilative pressures before 1939, and the persistence of  
identifiable Mennonite values and ideals, particularly in poetry, literature and the arts, among those 
who acco~nmodated themselves to Canadian society after 1939, differentiate the Mennonite 
experience from that of  most other accommodated or assimilated Canadian ethnic groups. 

Copies of these proposals, prepared for granting agencies, are a part of my personal papers 
related to the Mennonite Historical Society and will be deposited with the Conrad Grcbel College 
archives. 

' As quoted in Carl Berger, The Writirlg of Car~ndiarl Histor.v. Aspects ofE~lglish-Cn~~nclinr~ 
Historicol Writing since 1900 (Toronto: U. Toronto Press, 1986), 259. 

' Gertrude I-lim~nelfarb, "Clio and the New History," Tlle NEI.II Histoy' arid tile Old: Critical 
Essflys crnrl Recrppraisals (Cambridge, MS: I-Iarvard U. Press, l987), 33-46. 

" Carl Berger, "Traditions and the 'New' I-Iistory," The Writing of'Carladirrrl N i s t o ~ ~ ,  Berger, 
259-320. 

I" An example of  an approach of this kind is provided in the review of my book by one of the 
graduate students at the University of Saskatchewan who has worked on documenting how the 
R.C.M.P. abused and exploited workers and students. (Steve I-lewitt, "Focus on leaders," as 
reprinted in h f e ~ l ~ t o ~ l i t e  Reporter 22:26 ( 1  996), 9. He complains that there is "almost a complete 
lack of  material on Mennonite women." Anyone reading the book, or other reviews of it, should 
recognize that, while I might perhaps have said Inore about the experiences of Mennonite women, 
they have certainly not been ignored. I have not, however, focussed specifically on the exploitation 
and oppression of  Mennonite women. It is apparent that class and gender orthodoxy, not the actual 
content of the book, is I-lewitt's main concern. 

I '  Berger, "Traditions and the 'New' History," 320. 

It may be relevant to indicate immediately that the book which outlines the approach to 
historical inquiry which most closely approximates my own is G. R. Elton, The Prcictice o fHis toy  
(New York: Thomas Y. Crowell, 1967), which, perhaps ironcially, was published in the same year 
that I received my Ph. D. degree. As a graduate student I was influenced by Fritz Stern, ed., The 
Varieties ofHisfor,~~,fi-ori~ Voltair to tile Preserlt (New York: Meridian Books, 1956), and I-lans 
Meyerhoff, ed., The Philosopl~j~ of'Historyin Olrr Time (New York, Anchor, 1959). 1 also share the 
very serious concerns about the "new" or "new social" history, expressed in Gertrude Hitnmelfarb's 
The Neiv Flistorj~ and tile Old (Cambridge, MA: Harvard U. Press, 1987). 

At least one recent reviewer (Bob Birkinshaw, Trinity Western University, in his review 
published in h,fenrlonite Reporter 22:26 (1996), 9, has interpreted my attempt to present both sides 
ofthis issue as biased, apparently because I indicated in my "Personal Prologue," that I had been a 
victim rather than abeneficiary. When writing the book I tried very hard to ensure that all the voices 
be presented honestly and fairly. That, of course, differs from the usual accounts which celebrate 
only the successes and triumphs of aggressive evangelistic campaigns. 

l 4  Dr. Rawlyk's major publications, and those o fh i s  associates, are listed in the Bibliography 
referred to above. 

The most obvious example of such selective treatment of Canadian evanglicals can be found 
in John G. Stackhouse, Jr., Cnrlcrdia~l E~w~lgelicolis~n in the Ti~~erltietll ce1111r1.e: ,411 I~ltroductio~l to 
its Cl~oracter (Toronto: U. Toronto Press, 1993). 




